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Creative work for Justice, Peace and the Integrity of Creation (JPIC)  must be grounded in our understanding of:

· The miracle of creation.

· Our Understanding of Yahweh as a God of Love and Compassion.

· Our experience of Jesus – who came so that we may have  life and have it to the full (Jn. 10: 10).

· The JPIC teaching of the Church.

· Our application of all the above to the contemporary world in which we live here in Australia.

If any one of the above elements are overlooked our analysis and subsequent actions for justice or the environment will be defective.

The Story of the Universe – Our Story

If we are going to work for justice, peace and ecology we need to ground ourselves in all reality, that means the whole story of creation, simply because it is our story and we cannot understand the human unless we see ourselves in relation to all creation.  

We know that 15 billion years ago a stupendous explosion gave birth to our Universe. The intense energy of that explosion is still unfolding in the story of creation. Every being that has existed and will exist, ever event that has happened and will happen can trace its beginnings to that blazing instant when creation flared forth. 

As the explosive energy of the newly born universe cooled and expanded, minuscule particles bonded together to become atoms. These atoms, in turn, gathered together in massive clouds which, compressed by the force of gravity, burst into blazing stars. Over hundreds of millions of years billions of stars formed into configurations called galaxies. 

The stars like humans have life spans. Once they have exhausted their fuel they collapse and die in violent explosions.  In this cauldron the heavy elements – so important to life on earth were fashioned.  5 billion years ago such a collapse gave rise to our solar system.  Clouds of particles contracted to form our sun, planets, moons, comets and asteroids in our whirling solar system.

For tens of millions of years our young Earth grew as asteroids and meteors bombarded its surface. During this time the Earth was very hot and a hostile place with volcanoes constantly spewing toxic gases and molten rock. As the Earth cooled it formed its upper mantle and crust and the first oceans and atmosphere came into being.

Of all the planets in our solar system only the Earth is positioned in such a way in relation to the sun that it can support life. The Earth alone has just the size and internal heat to generate and recycle its atmosphere, its water, and even its surface. About 3.8 billion years ago in the midst of volcanic activity, lightening storms and solar radiation life appeared. Tiny creatures developed with the ability to reproduce. All living reality on the tree of life has these first, pre-cellular creatures as their ancestors. 

Throughout the long history of the Earth, living creatures interacted with each other and the earth to form habitats, called forests, mangroves, grasslands, coral reefs, deserts, rivers, lakes, topsoil and oceans. Every living creature must find its home and sustenance within the limits of its habitat. Each stable habitat ought to contribute to a stable, healthy Earth.  Our entire Earth is a community of interdependent habitats. 

We humans are very recent of the Earth community. Homo sapiens, sapiens evolved in Africa about 2.5 million years ago and have lived most of our time there. A mere 80,000 years ago, at the height of the last ice age, humans spread out from Africa and gradually inhabited the whole world. We arrived here in Australia about 60,000 years ago, 10,000 before we made it to Europe. We have spent most of their time on earth living in small tribal groups as hunters and gatherers.  It is only 11,000 years ago that humans began farming and our numbers began to increase.  Today both our numbers and the power of our technologies have increased to such an extent that we are colonizing the habitant of all other creatures and in the process degrading and polluting the Earth. 

Challenged by this critical situation we are slowly realizing that our planet urgently needs our care.  We are coming to see that the Earth is a community to be celebrated rather than a resource to be plundered.  We need to usher in an ecological age where human are living in harmony with all the web of life.  The story of the Universe can help us develop policies and strategies to make such mutually enhancing relationship between humans and the rest of creation possible
.

The Bible

We Christians are also heirs to the Biblical tradition which has a profound message about who our God is; what is the vocation of human beings, and how should be related to each other and all creation.

The Bible tells us that Yahweh our God is a God of Love and Compassion

1. The true name of God is  "I am with you always".

The Exodus is the key event in the Hebrew Scriptures. Above all it reveals the true nature of God.   Yahweh reveals himself as a God who is concerned about the condition of humankind.  He both hears the cry of the poor living in oppression and also responds to it in an effective way.  He is not the God of magic but always works through human  actors.   

I have seen the miserable state of my people in Egypt. I have heard their cry to be free of their slave-drivers. Yes, I am well aware of their suffering. I mean to deliver them out of the hands of their oppressors. (Ex. 3: 7- 9).

God achieves his purposes for His people through humans. He Moses as the one to lead his people  out of slavery into freedom and a new life. 

I send you to Pharaoh to bring the people of Israel out of Egypt Ex. 3:9).  Moses tries to wriggle out of it and suggests other people like Aaron.  Yahweh will have none of it.  Only guarantee: 

I will be with you.  A central theme of the bible. Joshua (Jos. 1.9), Judges (Gideon ) (Judges 6:16), Kings (Solomon and David), (1 Kings 1:37), prophets (Jeremiah) (Jerm. 1.8) and Jesus (Acts 10:38) and the Church (Mt. 28: 20).

Meaning of Yahweh ambivalent - A God who could not be manipulated - like many other gods. Also one who is 'always faithful' - Immanuel.  He reveals himself as a God who loves and frees His people.

Say this to the people of Israel, I am Yahweh, and therefore I will free you from the Egyptians …. I will release you …. I will deliver you….(Ex. 6.6).

Yahweh describes himself as one who liberates and gives life.  The God of Israel is on the side of the poor, the oppressed, the weak, the helpless and the exploited earth to liberate from anything that interferes or circumscribes life. 

Since the God of the Bible is a liberating God, our experience of this God must be an experience of life restoration and  healing. Otherwise it is not a true experience of God.  The liberating dimension of God's action in Israel and history is the key experience of God.  Thus I am to be remembered throughout all generations (Ex. 3.15). God's faithfulness in the past is the guarantee that He will be faithful in the future.

2. Yahweh - the God of Compassion.

The Hebrew word for compassion is rahamin. Interestingly enough the etymology is 'womb of a woman'. So the word has all the loving connotations of how a mother cares for her baby in her womb - it is life-giving, caring, nourishing and unconditional love. It denotes an ability to suffer with, to have  empathy, to able to enter into another person's pain and joy.  This motherly love is expressed most poignantly in Is. 49: 14-16.

Can a woman forget her baby and not love the child she bore? Even if a mother should forget her child I will never forget you. I have written your name in the palm of my hand. 

The compassion of God is seen in willingness that Jesus showed when he entered our world and took on our concerns, cares and pain. It is seen at its clearest in his ministry, and above all his death and resurrection.

 God is not a distant unmoved first principle of the universe. God is moved by our pain, suffering and lack of freedom and wishes to be with us to transform that bondage into liberation and freedom, hatred into forgiveness. This does not mean that we will not have to suffer. It does mean that God is with us in every situation of our lives.  In the face of suffering and injustice Jesus was moved to compassion - it was like a fire burning within him.  

He had this overwhelming experience that God loves the world and human beings unconditionally. God so loved the world that he gave his only Son that whoever believes in him may not die but may have eternal life (John 3. 16). Jesus changes the traditional image of God. God is not seen as an avenging agent.  In Luke’s Gospel when He presents himself in his own town Nazareth He presents God as a loving, liberating person.

And he came to Nazareth where had been brought up; and he went to the synagogue as his custom was, on the Sabbath day. And he stood up to read; and there was given to him the book of the prophet Isaiah. He opened the book and found the place where it was written: The Spirit of the Lord is upon me, because he has anointed me to preach good news to the poor. He has sent me to proclaim release to the captives and recovering of sight to the blind, to set at liberty those who are oppressed, to proclaim a recovery of sight to the blind, to set at liberty those who are oppressed, to proclaim the acceptable year of the Lord. And he closed the book, and gave it back to the attendant, and sat down; and the eyes of all in the synagogue were fixed on him. And he began to say to them, “Today this scripture has been fulfilled in your hearing” (Lk. 4: 16-21).

If you turn back to the passage in Isaiah we find that Jesus eliminates the phrase “the coming days of revenge”.  The Father is presented as one who loves unconditionally. Jesus calls God ABBA FATHER.  This phrase redefines our relationship with God.  He is no longer the distant, severe, punishing God. Rather he liberates us from fear and all that threatens to overwhelm us and destroys us.

Very often the love which we experience is conditional love. It is based on the premise that I will love you if you love me. Such conditional love can be a feature of our upbringing.  Even in adult life it may be the dominant feature in our love for our wives, children or friends. Therefore it can be difficult both to grasp and to experience this unconditional love. We often think that God would love our better self - that self we often aspire to and project among our friends. But no! God loves us as we are now. We find it hard to believe that the God who  created the Universe with its 15 billion year history could love me personally.  We might concede that He loves us humans collectively. But that is not the teaching of the Bible and  especially of Jesus.  He is absolutely clear that God loves each one of us with a special predilection. Psalm 139 tells us that he 'knitted me together in my mother's womb". 

We see this unconditional love of God in the parables of Jesus,  especially,  the Prodigal Son in Luke 15.  Let us focus on the text again. For Jesus God is not a distant, authoritarian, judgmental spirit. God is rather like a nurturing parent – a  mother . We are so used to it that it trips off our tongues, forgetting that the first people to hear this parable would have been totally taken aback by what they were hearing. It would have turned their world upside down. It appears to undermine the order inherent in a patriarchal world.  

Each one of us is that Prodigal Son, each one is God's only child.  No matter what I have done, what I might think of myself, how I might have got things messed up in my life - God loves me personally and is concerned for what is best for me.  God's singular love for me is what gives identity, focus and fulfillment to my life.

We get another equally mind boggling vision of God in the story of the vineyard owner who paid all his workers, including those who came at the last hour a full days wage Matt. 20: 1 -15. 

Our work for justice must be grounded in our understanding of a compassionate God who loves us, ever human being and all creation.   We are called to experience this love, to be nurtured and healed by this love, to plumb its height and depths.  Even in the midst of pain, suffering and destruction - and I talked a lot about this yesterday – our faith assures us that reality is ultimately gracious and compassionate. We are called as Christians to live out of this love - in our relationship to others and in the way we relate to other creatures and to the earth and to challenge structures to oppress and exploit people and destroy creation. 

I have come that they may have life and have it to the full,  John 10: 10

A Christian  theology of social justice an creation has much to learn from the attitude of respect which Jesus displayed towards people and the natural  world.  There is no support in the New  Testament for a throw-away consumer society which destroys the natural world and produces mountains of non-biodegradable garbage or, which for example, produces toxic waste when, for example, plastics cups or Styrofoam plates are eventually burned or destroyed. 

Jesus’ call to live lightly on the earth

The disciples of Jesus are called on to live lightly on the earth  take nothing for your journey, no staff, nor bag, nor bread, nor money and do not have two tunics (Lk. 9: 1- 6). Jesus constantly warns about the dangers of attachment to wealth, possessions and power over people.  These in many ways are what is currently destroying the poor and consuming the planet.  Fr. Noel Kerins, a Columban missionary working in Peru  tells me that the average person in Peru in 2003 is receiving a wage which have only 20 percent of the buying power that it had in the 1970s. So the well-being of the poor is also being undermined. 

Jesus challenged similar situations in his own life time.  How hard it is for those who have riches to enter the kingdom of God  This is repeated in Mk. 10: 23; Lk.  16: 19 – 31 ( The story of the Rich Man and Lazarus),  Matt 19:  23- 24: Lk. 18: 18 – 23 (The story of the Rich Young Man). 

Jesus shows an intimacy and familiarity with a variety of God’s creatures and the processes of nature. He is not driven by an urge to dominate and control either people or the world of nature. Rather he displays and appreciative and contemplative attitude towards creation.  This is rooted in the Father’s love for all creation –Think of the ravens. They do not sow or reap:  then have no storehouses and no barns: yet God Feeds them  Lk. 12: 24. We need not be constantly fretting about acquiring more goods. God will provide for our needs :  are you not worth more than the birds? Lk 12: 24.

Nature and the Birth of Jesus

The Gospels tell us that nature played an important role in Jesus’ life.  At his birth, Luke tells us that he was laid in a manger, because there was no place for them in the inn  Lk. 2: 7. Pious tradition has immortalized this in the crib which appears in many Christian homes and churches during the Christmas season.  Mary, Joseph and the animals surround Jesus at his birth.  He was first greeted by people – the shepherds who were keeping watch over their flocks by night. (Lk. 2: 8).  Mark tells us that the spirit drove him into the wilderness and he was in the wilderness forty days, tempted by Satan: and he was with the wild beasts: and the angels ministered to him  (Mk 1: 13).  This time that Jesus spent in the desert was most formative for the messianic ministry which he was about to embrace.  In order to be fully open to and receptive to his vocation-call, Jesus forsook the company of people and lived in the wilderness.

Jesus prayed in lonely places

We know that he regularly returned to the hills to pray an commune with the Father Matt 17: 1; Mark 6: 46 and Matt 14: 23 - After sending the people away, he went up to a hill by himself to pray. Whey evening came Jesus was there alone…

He prayed on the hills before making crucial decisions like choosing his disciples  At that time Jesus went up a hill to pray and spent the whole night there praying to God.  When day came he called his disciples to him and chose 12 of them whom he named apostles.  (Lk 6: 12).

His ministry was mainly carried out in natural places – rather than 

the synagogue or temple. In Matthew’s gospel the beatitudes and subsequent teaching are delivered on the Mountain (Matt 5: 1 – 7: 29). Much of his teaching took place on the shores of the Sea of Galilee (Matt 13:  1 – 52;  Mark 4: 35 – 41;  In John 21: 1 – 14).  Jesus is back on the shores of the lake after the resurrection. 

During Jesus’ time there was massive inequality of land distribution in Galilee.  Powerful landlords many associated with Herod Antipas had taken over much of the land as agribusiness is doing today.  In his own life-time Jesus would have seen the livelihood of many independent land-owners being eroded. Many were reduced to tenancy while others took to the roads as bandits. Jesus’ critique of the greed and acquisitiveness  of the group known as the Herodians was a direct response to their rapacious behaviour. He would have known that, as usual, the poor would have carried the cost of Antipas’s building programme in Sepphoris (6km from Nazareth) and Tiberias on the shores of Lake Galilee. Human as well as natural resources, including, or especially water, were required to maintain the luxurious and decorative life of the urban elite with their fine garments and royal palaces, adorned with fountains and swimming pools.  The elaborate water system at Sepphoris, ….is a classic example of human elite manipulating the environment for their own needs without any consideration of its impact on the agricultural activities of the landowners on the Nazareth ridge, on which ironically, they were  making increased demands. 

It was to hard pressed people such as these that Jesus’ declaration of beatitudes were addressed and intended as good news. Blessed are the poor: Blessed are the poor: blessed are those who hunger now. His call to trust in the heavenly Father for food, drink and clothing n the basis that God cares for all  his creation including  humans, and exemplified in Jesus’ own life-style. This was too utopian a vision in the circumstance of his time where resentment among displaced peasant at  their exploitation by the rich was the dominant attitude.

The miracle of the loves occurred in a lonely- place (Matt 14 : 15 – 21; Lk 9: 10 – 17; John 6: 1 – 13). 

Parables of Jesus

Many of the parables of Jesus are centred on the natural world.  His nature parables point to the earth as mysterious, fruitful and functioning independently of human manipulation, because through it the creator God is disclosed as a caring God in the provisions of the necessities of life --- food, drink and clothing ( Mt. 6: 25 – 33; Lk 12: 25 – 31). 

· Sowing Seeds ---- Matt 13: 4 – 9, 18- 23;  Mk. 4: 3 – 9, 13- 20;           Lk 8: 5 – 8, 11- 15.   -  

·  Weeds  ---- Matt 13: 24 – 30.

· Mustard seed  Matt 13: 31 – 32.

·  Yeast   --     Matt 31: 33.

· Vines  -----  Mk  12: 1 – 12; Matt 21: 33 – 44; Lk 20: 9 – 19;  John 15:  1- 17. 

· Shepherd  -----John 10: 1- 18.

· Lost sheep …. Lk 15: 4 – 7.

His teaching is interspersed with references to the natural world.

· Lilies of the field Lk 12: 27

· Birds of the air   Matt 6: 26

· Foxes’ lairs      Lk. 9 : 58

· Land – Sabbath.   The more ancient law of leaving a fallow field every seventh year, was designed to assist the poor and wild animals (Ex 23, 10-11).                   

He is Lord of creation

· calms the waves Mk 4: 35- 41; Matt 8: 23- 27; Lk 8: 22 – 25 

· walks on water    Mk 6: 48 – 49. In his lakeside preaching  he is seen as a  prophet figure who challenged the values or both from both farmers and fishermen.

He provides food for the hungry.

We see this in the multiplication of the loaves and fishes  Matt. 14: 13 – 21; Mk 8: 1- 10, Lk.  9: 10- 17, John 6: 1- 13. The system of preserving fish, salting them and exporting them to places like Alexandria and Rome indicate how important fish was to the local economy.  Little enough of Jesus’ imagery is taken from the fishing industry – we do not hear about a corrupt servant in this flourishing trade.  Yet many of the disciples were from this sector. 

In his preaching he identifies himself with natural elements.

· water  ----- John 4: 13- 14 (at the well with the Samaritan woman.  Unlike Egypt where irrigation and human labour were required for growth, in Israel the rain comes as a gift  from heaven and the earth drinks it up, gushing forth again in many springs and rivers which water the region as a whole and in the natural fruitfulness of the soil. 
· Bread … Jn 6: 48  I am the bread of life.
· Light  …. John 8: 12   I am the light of the world.
· He presents himself as the Good Shepherd was came that they may have life and have it to the full John 10: 10.

Jesus’ core belief – In a creator God, whom he dared to call ABBA, and whose care for all creation, expressed in overcoming the chaos that constantly threaten, was a central element of his Jewish faith and hope. It would seem that Jesus’ view of God was firmly rooted in the understanding of God as creator of the universe rather than the redeemer of Israel, or if you will,  A Genesis rather than a Exodus perspective, based, his predilection for the prophet Isaiah.  Jesus did not believe that nature was divine like many of his contemporaries in the Greco-Roman world.

Jesus also represented the prophetic-apocalyptic strand of Jewish thought which challenged the hegemony of this world’s rulers in the name of a God who would make all things new, including the societal order and nature itself. 

He presents himself as a Healer.

Healing is a very important dimension of Christ’s ministry. He cured the man suffering from a dreaded skin disease (Mk. 1: 40- 44); the paralytic man--  (Mk 2: 1 – 12) ; the man with a withered hand  (Mk 3: 1- 6).  The woman who was stooped for many years (Lk. 13: 10- 17); the servant of the Roman Officer   (Lk. 7:1- 10);  the woman who touched his cloak  (Lk 8: 43- 48) and the  Healing of the man born blind in John’s gospel  -- (John 9: 1- 41).

Healing is central to Matthew’s theology of Jesus.   In Matthew Christology is intimately linked to ecclesiology. Matthew connects (4: 23-25 and 9: 35- 37) with the disciples and the whole Church.  He shows how Jesus called  the twelve,  (10:1) and the whole church (28: 16) and gave them authority so that they might continue his healing ministry. 

That the ministry of Jesus is geared towards healing all kinds of brokenness is clear from Matt. 9: 1- 8. 

Matthew also wants to focus on the universal aspect of Jesus’ healing.  The first 3 healing miracles happen to people who would be considered outside the Jewish community. After healing the leper – an outcast – He heals the centurion’s son  (Matt 8: 5- 13) and Peter’s mother in law – (Matt 8: 14 – 15).

As we can see from the last example the healing ministry was not confined to the individual in question. Each healing was a sign that challenged the social and religious prejudices of his opponents. It also aimed at sowing the seed of healing within the  community itself as it opened itself to the transforming power of God’s compassion and graciousness.

Jesus is the Centre of All Creation

The ministry of Jesus is not confined to his ministry in Galilee and Judea.  Paul tells us that Jesus is the center of all creation:

He is the image of the invisible God, the first-born of all creation: for in him all things were created, in heaven and on earth, visible and invisible, whether thrones or dominations or principalities or authorities – all things were created through him and for him. He is before all things and in him all things hold together  (Col 1: 15 – 18).

Jesus is the Word and the Wisdom of God who existed with God from the beginning. In the prologue of John’s gospel the birth and life of Jesus is framed within the widest context of cosmic history Before the world was created the Word already existed: He was with God and was the same as God. From the beginning the Word was with God.  Through Him God made all things : not one things in all creation was made without him.  The Word was the source of life, and this life brought light to humankind. The light shines in the darkness and the darkness has never put it out.  (John 1: 1-4).  All the rich unfolding of the universe from the first moment of the fireball, through the formation of the stars, the moulding of Planet Earth, the birth and flowering of life on earth, the emergence of homo sapiens and the various cultures of homo sapiens are centered on Jesus. Hence all these crucial moments in the evolution of the cosmos, of the earth and of life have a Christ dimension. 

In Jesus God became part of Creation.

In the man Jesus, God who was active from the beginning in bringng forth the universe became flesh (John 1: 14).  Johannine scholars tell us that the Greek word which is used here sarx has a very earth ring to it. They believe that the author consciously chose this word to attack the Gnostic teaching which was prevalent at the time. For the Gnostics sarx was evil and could not in any way be commingled with the Divine.  In the face of this teaching the author of the Gospel of John insists that Jesus enters into every dimension of earthly reality.  The redemption which he accomplishes does not come by way of discarding, denigrating or abandoning sarx, but by transforming sarx from within.  In John 3: 16 Jesus’ incarnation is seen as an out pouring of God’s love for the world  ----God so loved the world that he gave his only Son that whosoever believes in him should not perish but have eternal life. 
Jesus the Servant of all

Christ’s life of service involved a radical stance on the side of life, which necessitated his own suffering and death.  He atones for sins against LIFE. (Heb. 9: 12).  When Christ went through the tent and entered once and for all into the Most High Place, he did not take the blood of goats and bulls to offer sacrifice; rather, he took his own blood and obtained eternal salvation for us. St. Paul presents Jesus’ incarnation in this light in Phil 2: 5 – 7 and Col 1; 15 – 20.

Make you own the mind of Christ Jesus: Who , being in the form of God, did not count equality with God something to be grasped. But he emptied himself taking the form of a slave, becoming as human beings are. (Phil 2: 5 – 7).

The leadership which Christ gives in the New Testament is always a leadership of service. When an argument broke out among his disciples as to which of them was the greatest, Jesus admonished them: 

Among the Gentiles it is the kings who lord it over them and those who have authority over them are given the title Benefactor. With you this must not happen. No; the greatest among you must behave as if he were the youngest, the leader as if he were the one who serves.  (Lk 22: 25- 26).

 This leadership involved accepting death joyfully.   Paul in Philippians says: 

 And being in every way like a human being, he was humbler yet, even to accepting death, death on a cross. (Phil 2: 6 – 8).

Such a life of service which involves emptying oneself and working for the good of others is at the heart of the Christian vocation.  As followers of Jesus we are not seeking power and riches to manipulate other human being and beggar the Earth.  Rather we should hear the call  If anyone wants to be a follower of mine, let him renounce himself take up his cross every day and follow me.  (Lk. 9:23).

In our contemporary world Christian service must mean working for a more just, equitable and sustainable world.  This call to serve all creation throws a new and corrective light on Genesis 1: 26 – 28.  If we follow Christ’s example the dominion will include deep respect for the ecological laws which bind creation together.  It is the kind of care that Noah displayed when he took the animals into the ark Gen 6: 19.  This is the only way that people of this and future generations will experience the abundant life which Jesus promises. (John 10: 10).

The Sufferings of the Poor and of Creation.

The passion and death of Christ calls attention to the appalling reality of suffering which humans inflict on each other and on creation.  By causing others to suffer we persecute the body of Christ.  We are beginning to realize that the parameters of the body of Christ are expanding to include not only Christians and all humans but the totality of creation.   Paul was reminded on the road to Damascus that in persecuting the  Christians he was persecuting Jesus. (Acts 9: 4- 5) -  Saul, Saul! “Why do you persecute me”?”Who are you Lord”, he asked. “I am Jesus whom you persecute”.  In today’s world we see the passion of Jesus being re-enacted in the injustices which  the wealthy and powerful are inflicting on the weak, the poor, the elderly and in the devastation which humans are wreaking on creation.  This prayer experience in the total body of Christ is captured in a prayer from the Byzantine liturgy: The whole creation was altered by the Passion: for all things suffered with thee, knowing, O Lord, that thou holdest all things in unity.

Jesus’ life shows us how to live our own lives to the full in the face of the mystery of evil and death. By facing death he achieved glorification.  Paul again confesses therefore God highly exalted him and bestowed on him the name which is above every other name, that at the name of Jesus every knee should bow, in heaven and on the earth and under the earth and every tongue confess that Jesus Christ is Lord to the glory of God.  (Phil 2: 9 – 11).

Many psychologists believe that the frenzied grasping for more and more possessions which lies at the root of our consumer society arises primarily from our anxieties in the face of our own death. By surrounding ourselves with more and more things we hope to avoid the reality of death and gain some measure of immortality, at least, in the things that we own.

The New Testament tells us that this resistance to death is a blind alley.  The tragedy for ourselves, the human community and creation as a whole, is that in pursuing this illusion, individually and collectively we are destroying irreversibly God’s creation – our air, water soils and the abundance of life on the planet.  In seeking to avoid death we are killing planet Earth.  This is why Jesus way of living his life into death, trusting completely in the love of his Father, must become a foundational reality in our lives.  His death and especially his resurrection is the basis for the hope that we can turn back the tide of destruction for the poor and the planet.

Resurrection and Hope.

The resurrection of Christ is the beginning of the new creation - 2 Cor. 5: 17 – 19 - When anyone is joined to Christ, he-she is a new being: the old is gone, the new has come. All this is being down by God, who through Christ changed us from enemies into his friends and gave us the task of making others his friends too.
All the writers of the NT are at pains to affirm the visible, corporeal nature of Christ’s resurrection. They are not claiming that an immortal spirit put on the guise of a human body in order to be present to the disciples.  The Greeks would have found such a concept very acceptable – not folly.  The evangelists are adamant that Jesus rose in the flesh – Matt 28: 1 – 8; Mk 16: 1- 8; Lk. 24: 1- 10 and John 20: 1- 10.  The corporeal nature of Jesus’ resurrection came as a complete surprise to disciples and apostles so they emphasis the bodily nature of the resurrection.  The resurrected Jesus touched people  John 20: 27;  he ate with them  John 21: 4- 14.  He challenges Thomas to Put your finger here and look at my hands; then reach out your hand and put it into my side John 20 27.

 But his resurrected body is no long confined by previous limitations.  He can pass through solid substances and visit his disciples who are huddles together in the upper room on the evening of the resurrection – John 20: 19. 

The Resurrection Transforms Everything

Through the Resurrection all visible, created reality is touched, given a new significance and transformed.  Paul states - God in Christ was reconciling the world to himself . 2 Cor 5:19.  In this text Paul is affirming that all reality is both interconnected, sequentially linked over time and ultimately grounded in God.  The Preface of Easter in the Roman Missal echoes this belief:   In him a new age has dawned, the long reign of sin is ended, a broken world has been renewed and humans once again made whole. The joy of the resurrection fills the whole world.

The resurrection is a cosmic sign of hope.  All creation is united in Christ and therefore everything has a future in God, through Christ. This hope for wholeness is anchored in the presence in the word of the Spirit who despite past human failures and sins can bring froth new things (Is 43: 19) and all of chapter 37 of  Ezekiel..  This grace allows us believers to look forward confidently to the future and not be mired down in the past of either our own individual or collective failures. This liberating experience can release new energies which will allow us to work for human well-being and the healing of creation. 

This redemption wrought by Christ which is primarily experienced by people is also extended to all creation. The Greek word for reuniting  anakephalaiosis  means bringing all reality together in one point.  Christ is the summit upon whom all created reality converges. Everything in heaven and on earth comes together in him as Paul writes in Ephesians: 

In him we have redemption through his blood, the forgiveness of our trespasses, according to the riches of his grace which he lavished upon us. For he has made known to us in all wisdom and insight the mystery of his will, according to his purposes which he set forth in Christ as a plan for the fullness of time, to unite all things in him, things in heaven and things on earth  (Eph. 1: 7 – 12).

In the classic text of Romans  8: 22- 24, Paul likes the yearning of creation for redemption with similar human desires.  Within the plan of God realized in the resurrection of Christ, human can help bring about this cosmic redemption.   We know that the whole creation has been groaning in travail together until now: and not only creation but we ourselves , who have the first fruits of the Spirit , groan inwardly as we wait for adoption as children, the redemption of our bodies. 

Gradually it is beginning to dawn on people that alleviating poverty, working for just human structures, healing nature and preserving the stability of the biosphere is the central task for those who say that they wish to follow in the footsteps of Jesus today.

Human creativity and inventiveness has a central role but it must heed the warning of the historian of  technology Lewis Mumford;

 This benign transformation can happen on only one condition and that is a hard one: namely that the life-negating ideals and   methods of the power system be renounced ,and that a conscious effort be made ,at  every level and in every kind of community ,to live not for the sake of exalting power but for reclaiming this planet for life through mutual aid, loving association and bio-tech cultivation.  Not the advancement of learning or the advancement of power but the advancement of life, and mind is the goal. 

 Only the Spirit of God working in and through creation and especially through human agents can bring about this thorough-going transformation.

Catholic Society Teaching – Rerum Novarum

Catholics are heirs also to a large body of Catholic social teaching which can help guide us as we attempt to live more justly. Modern Catholic Social Teaching begins with Pope Leo X11’s encyclical Rerum Novarum. In this encyclical the Pope criticized unregulated capitalism which had exploited workers, including children.  It championed the rights of workers to a just wage and their freedom to form trade unions.  Unfortunately this encyclical appeared decades after the beginning of the industrial revolution in the 19th century and many years after Karl Marx had challenged the then capitalist system.  For much of the 19th century the Church was allied to reactionary and authoritarian forces in society.

40 years later, as fascism of the right and left was spreading across Europe, Pope Pius X1 published Quadragesimo Anno. Pius insisted on the rights of the Church to administer the sacrament, educate the young, protect the family and inform public opinion.  The Pope presented a model of society based on professional and vocational groups which he hoped cut across classes.  As a response to the Marxist interpretation of society the  Pope envisaged a Third Way somewhere between capitalism and socialism..  One notion which was developed by Pius X1 in the encyclical was the idea of subsidiarity.  By this he meant that decisions in society should be taken at the appropriate level. Decisions which affect people locally should normally be taken at a local level. Today the European Union is promoting this understanding of subsidiarity.

From the perspective of Third World countries it is important to state that Catholic social teaching did not support independence movements in the 1930s, 40s and early 50s.  It was only with the publication of Fidei Donum in 1957 that the Vatican recognized the rights of colonized people to their independence.

The Pontificate of Pope John XX111 and the Vatican Council marked a new phase in Catholic Social teaching.  In Mater et Magistra and Pacem in Terris the pope moved away from the robust defence of private property.  From now on in papal teaching it was balance by the demands for social justice and the common good. 

The Council document Gaudium et Spes summarized some of the best social teaching and developed it in the light of the other teaching of Vatican 11 especially the Constitution on the Church – Lumen Gentium.  It called for more equitable terms of world trade for aid and investment for poor countries and for a respectful relationship between North and South. 

North-South concerns also dominated much of the social teaching of the pontificate of Paul V1.  His famous encyclical Populorum Progressio rejected the concept of economic growth as the touchstone of development and called instead for integral human development. 

After the Vatican Council the intellectual basis for Catholic Social began to move away from the natural law philosophy of the Stoic tradition, especially as it was interpreted through the teaching of St. Thomas Aquinas. In the 1970s, 80s and 90s it was, based on, and connected in a more organic way  with the teachings of the scriptures
.  I remember very well the excitement which we felt as missionaries in the Philippines when the 1971 Synod of Bishop declared that work for justice was an integral part of preaching the gospel.
The voice of the local church in reflecting on and giving direction on local justice and peace issues was validated by the encyclical Octogesima Adveniens. Ian Linden of the Catholic Institute for International Relations (CIIR) wrote as a result local Churches and bishops’ conferences in countries were able to make their unique contribution to the universal Church by analysis and reflection on their reality
.

Some of the most creative insights in this area, though not always accepted by the Vatican, came from Latin America especially the bishops meetings at Medellin in 1986 and and Puebla in 1979.  According to the  documents which emerged from these meetings the Church was called to be the Church of the poor and to take its stance on all socio-economic issues from the perspective of how it affected the poor.   The intellectual underpinnings for this ‘option for the poor’ was provided by popular educators like Paulo Freire and liberation theologians like Gustavo Gutierrez.  However, there were many voices within the Vatican that were suspicious of liberation theology and the Marxist tools of analysis that were used by some liberation theologians.  The Vatican document on Instruction on Certain Aspects of ‘Liberation Theology’ was hostile to liberation theology.  Two years later An Instruction on Christian Freedom and Liberation was somewhat more sympathetic to the plight of the worlds’ poor but, in truth, liberation theologians were under suspicion in Rome and many bishops were appointed to diocese in Latin America and elsewhere, including here in Australia who are hostile to both liberation theology and the wider message of social justice. Some of the most vocal critics of liberation theology, like Cardinal Alfonso Lopez Trujillo, were appointed to the Roman Curia.

The pontificate of Pope John Paul 11 saw the development of social teaching. He attempted to combine the biblical approach with his personalist philosophy.  While his encyclican Sollicitudo Rei Socialis did speak of ‘structures of sin’ in relation to economic and social policies the pope seems fearful of using Marxist categories. His emphasis almost invariable falls on the responsibilities of individuals rather than on  the need to analyze how the political and economic structures of society operate to impoverish the poor and how one must set about  changing them.  The word most associated with Pope John Paul’s social teaching is solidarity.   Solidarity for the Pope in Sollicitudo Rei Socialis is a firm and persevering determination to commit oneself to the common good. 
Personally I found Centesimus Annus published on the 100th anniversary of Rerum Novarum a great disappointment. The Pope looked back through roes-tinted spectacles at the Catholic Church’s contribution to achieving social change during the past 100. The document is very Euro-centred.  A full chapter is devoted to exclusively to the collapse of Marxism and the fall of centrally planned economies in Europe in 1989. There is no similar thorough presentation on Third World debt which was and is destroying many poor countries or the machinations of TNCs who, at that very moment, were drafting the Uruguay Round of GATT which would set in  stone a dependency relationship between rich and poor countries.

 The document also seemed to pull back from the ‘structures of sin’ approach of Sollicitudo Rei Socialis and focus on the responsibilities which each individual has to work for justice.  This was after a decade of the Reagan – Thatcher ideology which undermined the state and social structures and promoted a privatizing agenda which would increase the wealth and power of the rich. While in Sollicitude Rei Socialis  the pope was equally critical of Marxism and Capitalism in Centesimus Annus he seems to accept that the present market economy is the best of a bad lot.  He does caution that it needs a strong juridical framework which places it at the service of human freedom and furthermore that it had to be appropriately controlled by the forces of society and by  the state so as to guarantee that the basic needs of the whole society are satisfied. 
Catholic Teaching on the environment paltry and arrived very late

Catholic social teaching on ecology is paltry despite the fact that Catholics believe that God created our world; that God became part of our world through the incarnation and that our most intimate experience of the Divine is in elements of the natural world – bread and wine - in the Eucharist.  In preparation for the UN Conference on Environment and Development in Johannesburg in August 2002, the Pontifical Council for Justice and Peace published a booklet FROM STOCKHOLM TO JOHANNESBURG. It is a very slim volume indeed!

The environment only enters mainline Catholic social teaching in Sollicitude Rei Socialis published in 1988. By this stage almost every politician of every hue, including monetarists like Margaret Thatcher had spoken on the environment and the Brundtland Report, Our Common Future had been published the previous year.
  The Pope affirms that there are physical and moral limits on humans’ exploitation of the natural world (no. 34).  Unfortunately, the commitment for sustainable development found in the ‘ecological’ paragraphs of the encyclical are at variance with the almost exclusively human-centred focus of the document as a whole.  

Centesimus Annus is heavily influence by the dominion theology of creation.  In No. 43 the Pope writes in the light of today’s ”new things”, we have to re-read the relationship between individual or private property and the universal destination of material wealth. Man fulfills himself by using his intelligence and freedom. In doing so he utilizes the things of this world as objects and instruments and makes them his own.  The text views the universe and the Earth as a collection of objects to be transformed, rather than as, primarily, a communion of subjects to be acknowledged and celebrated. 

Human work is rigidly set outside the rhythms of the planet’s work as it is in Laborem Exercens (1981). There is no attempt to see human work as an activity in continuity with the work of nature, for example in agriculture.  In No. 51 the Pope declares that The Church renders this service to human society by preaching the truth about the creation of the world which God has placed in human hands so that people may make it more fruitful and more perfect through their work.  There is little appreciation that the opposite has, in fact, and that humans are polluting, destroying and sterilizing the earth using many of the processes of modern technology. 
On 1, January 1990 Pope John Paul issued a document for the World Day of Peace entitled Peace with God the Creator, Peace with all Creation. This is the first document from the papal magisterium devoted exclusively to environmental issues.  Its main significance is that it calls attention to the moral and religious dimensions of the environmental crisis (No 2, 7, 15).  In No 15 the Pope insists that Christians, in particular, realize that their responsibility and their duty towards nature and the creator are an essential part of their faith. It is obvious that the document is heavily dependant on the Justice, Peace and Integrity of Creation (JPIC) programme of the World Council of Churches (WCC) but this is not acknowledged in the text. 

In January 2001 the Pope spoke at a public audience on the destruction of creation.  It is the strongest statement from the Vatican on the ecological crisis:   
However, if one looks at the regions of our planet, one realizes immediately that humanity has disappointed the divine expectations. Above all, in our time, man has unhesitatingly devastated wooded plains and valleys, polluted the waters, deformed the earth’s habitat, made the air unbreathable, upset the hydrogeological and atmospheric systems, blighted green spaces, implemented uncontrolled forms of industrialization, humiliating – to use an image of Dante Alighieri (Paradiso, XX11, 151) – the earth, the flower-bed that is our dwelling.

It is necessary, therefore, to stimulate and sustain the ‘ecological conversion’, which over these last decades has made humanity more sensitive when facing the catastrophe  towards which it was moving.  Man is not longer ‘minister’ of the Creator. However, as an autonomous despot, he is beginning to understand that he must finally stop before the abyss
.

While this is a extraordinary statement  which should have reverberated around the Catholic world very few Catholics have heard about it and as the saying goes – one  swallow does not make a summer.

Columban Missionaries

In common with many contemporary missionaries my experience of growing up in Ireland and living in the Philippines has straddled the economic divide which characterizes our modern world.   As I said in my paper yesterday we have concrete experience of how the present economic ideology is impoverishing the poor and destroying the Earth.  That is why Columban missionaries see our work for JPIC in every country as an integral part of our missionary vocation. 

Here in Australia the Columban Centre for Peace, Justice and Ecology (based at 420 Bobbin Head Road, North Turramurra, NSW 2074) has developed a series of one page summaries on current social and environmental issues. These include:

· Building a Culture of Peace.

· Power and Domination.

· Militarism and the arms industry.

· The violence of Poverty.

· Discrimination.

· Respect for Creation.

· Forgiveness and Reconciliation.

· The Power of Active Nonviolence.

· The Gospel of Life
.

These one page summaries include data – local and global- on a particularly topic, scriptural quotations, Church teaching, useful websites, discussion questions and suggestions for action.  They are an excellent resource for those who are working for Peace, Justice and the Integrity of God’s creation in either schools or parish based groups. May their tribe increase!
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� Ian Linden, 1994 Back to Basics: Revisiting Catholic Social Teaching Catholic Institute for International Relations (CIIR), London, page 8. 


�  Ibid page 9.


�  Our Common Future,  1987, The World Commission on Environment and Development , Oxford University Press.
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